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INTRODUCTION

“Migrants, missionaries of hope”: the theme points out the courage and the tenacity of migrants
and refugees, who give testimony daily to hope in the future in spite of difficulties.

It is the hope to achieve happiness even beyond the frontiers, hope that leads them to trust totally
in God.

Migrants and refugees become missionaries of hope in their places of arrival, as these become
welcoming communities. They contribute to the revitalization of faith and actions of integration
based on common values.

Living the way of hope with migrants and refuges is to experience meeting and mission, to
understand Christian charity that does not limit itself to hospitality or humanitarian help, but
requires liberation in the face of injustices that maintain cruel practices and dehumanizing
policies. It is to understand the frontier not only as a limit, although the regulation of migratory
movements according to criteria of equity and equilibrium is the exclusive competence of the
state (cf. CDS 298), but rather as a space of human encounter, of compassion and of mission.

As the Holy Father Leo XIV explains in his Message, this connection between migration and
hope manifests itself clearly in many of the migratory experiences of our days. Numerous
migrants, refugees and displaced persons are privileged witnesses of hope lived out in daily life,
through their trust in God and their resistance to adversities with visions of a future in which the
arrival of happiness and integral human development can be imagined.!

It must be recognized that each migrant and refugee represents an opportunity to live the
message of the Gospel. As in Matthew 25:35-36, where Jesus says: “for [ was hungry and you
gave me food, I was thirsty and you gave me drink, I was a stranger and you welcomed me.”

The Christian Community can be a witness to the commandment of welcome, which is, above
all, an act of Charity and love. In opening doors for migrants and refugees, we give them what
Christ has given us: dignity, hope and communion.

1.Migration as a theological place — discerning the presence and the will of God in the light
of the truth

Human mobility, understood as a theological place, invites us to discern the presence and the
will of God in the midst of a historical reality, from the experience in which God calls us to
experience a humanizing practice, in which migration reveals pathways towards an integrating
society, the same announcement that Jesus made of the experience of the Kingdom of God.

Consider that through the voices of those who find themselves in the context of human mobility,
God himself says something new. We understand that it is imperative to hear his words, because

1 Message of the Holy Father Leo XIV for the 111%* World Day of Migrants and Refugees 2025



they are, when well discerned, the Word of God. If God speaks in history, it is essential to hear
his voice in the persons who are pounding on our doors because they are coming from far away
and have nowhere to sleep. It is also necessary to hear the dialogues that take place between
those offering shelter and their guests. These dialogues constitute, in principle, “theological
places” in which are discernible witnesses who can evangelize the rest of society. How to tell the
poor that God loves them? According to Gustavo Gutiérrez, this is the fundamental question that
theology must answer.> How to say this to migrants? How does God hear their prayer at the
frontiers?

Migrants, refugees and displaced persons find in Christianity a Trinitarian key to orient
themselves along their paths through the nights and when crossing the frontiers. The letter to the
Ephesians reminds us: “So then you are no longer strangers and sojourners, but you are fellow
citizens with the saints and members of the household of God” (Eph 2:19).

This coming and going, of arriving and being deported, of being expelled from their countries
and traveling the world as an expatriate without papers and often without nationality, can be seen
by persons in human mobility as a spiritual experience, leading to knowing Jesus Christ, as well
as Christian men and women who welcome them well, who are not few, something that
announces to them the same Gospel in a new way.

The Church sees this reality from the viewpoint of social and political phenomena leading from
differences in the light of the Truth. As Pope Leo XIV presents — “In our own day, the Church
offers to everyone the treasury of her social teaching in response to another industrial revolution
and to developments in the field of artificial intelligence that pose new challenges for the defense
of human dignity, justice and labour.”?

The needs of each person are repeated constantly; for when the needs of one day are met, new
needs will come the next day. Therefore, nature must have endowed man with something stable
and perpetually enduring, from which he can expect continuous relief.*

In today’s society, persons in the context of human mobility are not considered sufficiently
worthy of participating in social life as any others. We forget that they have the same intrinsic
dignity of any other person. However, they should be protagonists of their own rescue. It should
never be said that they are not humans, but practically speaking, the decisions and the way of
treating them, expresses that they are considered less valuable, less important, less human. This
mentality, which materializes in the priority of certain political preferences above the convictions

2 “How can one speak of a God who reveals himself as love in a situation marked by poverty and oppression? How
can one announce the God of life to persons who suffer a premature and unjust death? How can one recognize the
free gift of his love and justice from the suffering of the innocent? With what words can one say to those who are
not considered persons that they are daughters and sons of God? These are the most pressing questions facing
theology that are arising in Latin America, and with a doubt also in other places in the world in which similar
situations are experienced.” (Gutiérrez, 2006, p.18-19).

3 ADDRESS OF HIS HOLINESS POPE LEO XIV TO THE COLLEGE OF CARDINALS - https://www.vatican.va/content/leo-
xiv/en/speeches/2025/may/documents/20250510-collegio-cardinalizio.html

4 Cf. ENCYCLICAL LETTER — RERUM NOVARUM —OF THE SUPREME PONTIFF LEO XIIl —item 2 —It is an unjust remedy
--#14
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of ones own faith, contrasts directly with the ethical principles of Christianity based on common
social life, that is, the inalienable dignity of each human person regardless of their origin, color
or religion, and the supreme law of fraternal love.

Finally, the Church has a measured, true and definitive response that can help persons to
maintain their positions, their lives, in justice, in the dignity of their work and in the dignity of
their human person, being thus the voice for those who are threatened, who are feeling attacked
on account of these different and unjust forms of exploitation in the world.

We must always turn our gaze towards a vision that engages with the pain present in persons in
human mobility that is found on the streets. Just as the incarnate Christ proposes the practice of
going outside oneself for the construction of a healthy and full humanity (John 10:10). These
initiatives of self-emptying can unite the Church and the society in a proposal for a better and
inclusive world, and of living out the characteristics of “going out” of the Church, as Pope
Francis comments - Either the Church “goes forth” or she is not a Church, either she is on a
Jjourney always widening her space so that everyone can enter, or she is not a Church’ that is
ready to protect, promote and integrate everyone from a social teaching, as part of a more ample
and complete return to the spiritual, to persons, considering what is the proper relationship of
humanity with God, without considering merely horizontal political principles.

The things of earth cannot be understood or valued aright without taking into
consideration the life to come, the life that will know no death. Exclude theidea of

Sfuturity, and forthwith the very notion of what is good and right would perish, nay, the

whole scheme of the universe would become a dark and unfathomable mystery. — No. 21
from www.vatican.va

2.Welcoming and protecting, promoting and integrating in fraternity — seeing migration
from the encyclical Fratelli Tutti

The gazes and the cries of thousands of migrants, refugees and displaced persons challenge us
and require a new stance and attitude. We are called to see the whole picture, because current
problems cannot be treated or understood in isolation. On the contrary, they are seen in fuller
dramas, that affect life in its larger form, and thus call our attention to our responsibility in the
common home, which obliges us to seek and perceive what we propose; the same holds for what
specifically we are called upon to do, what is the praxis derived from this intention, that is, our
attitude towards persons in the context of human mobility, from living in fraternity, that appears
as something that must be sought, nourished and built, facing many fragilities.

From the experience of fraternity we can explore the four verbs that accompanied the discourses
of Pope Francis since 2017, which are: to welcome, to protect, to promote and to integrate. The

5 Pope Francis — General Audience — Wednesday 23 October 2019
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first two locate us facing distinct situations of fragility, while the two verbs that follow lead us to
the experience of fraternity.

It can be said that the theme of migration has relevance in the Pontificate of Francis, or acquires
greater visibility, and confronts us and obliges us to position ourselves, whether by what
identifies us as Christians or in the challenges to a society that needs to take a serious stance on
these issues We are faced with the innumerable events that happen and that emerge from the
drama of thousands of migrants and refugees throughout the world.

This is not a theme that simply approaches and develops in its doctrinal or social teaching, but
rather a shout, a cry that echoes and that accuses the society of a lack of attention and passivity,
of closedness and indifference. Francis heard in many migrants and refugees, especially those
who live in a condition of greater vulnerability and restriction of rights (Lussi, 2019, p. 92), a
shout that rises from the peripheries. It requires of us an extroverted attitude, invites us, calls us
to address these situations that are real and challenge us, both humanely and ecclesially. On the
other hand, they call us to understand that there exist other faces, other sufferings, other realities
that challenge us for life and demand justice, in cultivating and transforming in view of a
common House, because “everything is interconnected” and everything is part of a whole.

Living in fraternity and social friendship, which appears as objectives for the entire society, are
not two realities who arrive ready for use, but that need construction, to which we are all invited
to this work with already is new and future reality, where no one is saved alone, because today,
more than ever, we need to increase the awareness that “we are all saved or we don’t save
anyone.”

This questions our society and becomes a challenge. If we lose the capacity to cry, as Pope
Francis said in Lampedusa, we can say that we also lose the capacity to see, because we only see
what interests us and what does not threaten us directly. If we cannot see and cry, we cannot
suffer; if we cannot suffer, neither do we have the capacity to love. This closedness of current
society, this arrogant individualism leaves us sick and incapable of feeling, seeing, crying, of
worrying. We are incapable of loving. The globalization of indifference is ever more present.

It is necessary to recover human dignity, which is still not understood or addressed universally,
and that should be seen from the perspective of the poorest, the most vulnerable. It is urgent to

break down the walls that separate us and that impede our humanity joining together, trying to

favor (and build) “a culture of encounter.”

All of us are responsible for everyone. Sentiments and sensations often invade our minds and
insist on closing ourselves off from migrants, refugees, the poor and all those who suffer in
situations of vulnerability.

Let us care for the fragility of every man, of every woman, of every child, of every old person,
with this attitude of solidarity and attentiveness, the attitude of proximity of the Good Samaritan.
This is the way that fraternity is built, with a love that is open to everyone, with the motivations
to love and welcome everyone, welcoming that protecting their fragility, promoting and



including in fraternity, indispensable answers, especially for those escaping grave humanitarian
crises and who find themselves in situations of greater vulnerability.

3.Contemporary communication and migration: the use of the means of communications
by migrants

According to the observations of the actress Nina Aguiar,® we understand the importance of
conceptualizing social networks in this way, becoming familiar with migration networks and
then working with the empirical data we have found. Social networks are, before all else,
relations between persons, who may be acting in their own interest, in defense of others or in the
name of an organization. Following the thought of the author, we cite as an example of social
networks the migratory networks, which have a specific function: preceding the migration and
that can fine-tune the process of migrating. The interactions of individuals in their daily
relationships—familial, communitarian, in circles of friendship, work, study, militancy, etc. —
characterize the informal social networks that arise under the questions of subjectivities,
necessities and identities.’

The idea of “media and social networks as motors of life of migrants” is very powerful, because
it goes beyond seeing them as simple instruments of communication: it converts them into a
space where identity is built, the link with the country of origin is maintained and opportunities
open up in the destination country.

As main actions, the networks especially permit a connection with the point of origin that allows
contact to continue with family and friendships. This decreases the sensation of isolation, and, at
the same time, facilitates access to news and events that happen in their countries of origin, thus

maintaining and preserving the cultural identity of their roots.

Another of the characters that is fundamental is the creation of networks of support that function
as communities online that act as virtual plazas, where the migrants exchange advice, work
opportunities, housing and diffusion of information on legal steps.

In this way, they achieve a sense of integration that permits knowledge of migratory routes, the
cost of living and connecting with persons at their destination.

Besides, the social networks that have been activated serve as platforms that many migrants use
to sell products, promote services or show their talents which can be converted into strategies of
economic self sustainability. With this they can create personal brands and generate income
without depending on formal employment, which is often difficult to achieve because of their
condition as migrants.

The means of communication and social networks have been converted into channels to make
visual their experiences, denounce abuses and vindicate rights. Migrants have been converted

6 Communicacion, desarrollo y politica [Communication, development and politics] — Nina Aguiar Marifio -- 2006
7 Nina Aguiar Marifio—Communication, development and politics — 2006 — p.14



into narrators of their own histories, which has permitted the breaking of stereotypes than have
been built and, above all, giving voice to those who do not have a voice.

But in the current world of communication, not all is beneficial, as can be demonstrated by the
fact that the use of these digital platforms has generated risks, such as when one does not
transmit responsible messages, or generates disinformation or in many cases takes advantage of
the vulnerability of persons found along migration routes.

For many migrants, social networks are not only entertainment: they are a lifesaver that connects,
informs, protects and opens roads.

4.This is not just about migrants, but about human beings. The Clamor Network listening
to the migrant, refugee and enslaved people of Latin America and the Caribbean

With attention to the voice of God before the cry of the people suffering in the peripheries of the
frontier zones, recognizing the mystery of Jesus incarnate as a person who also lived the drama
of migration, clear endorsements of the call of Pope Francis to look at migrants, displaced
persons, victims of trafficking and refugees, the Department of Justice and Solidarity (DEJSOL)
of the Latin American Episcopal Council (CELAM) in March of 2017, with the support of
organizations of human mobility, refuge and trafficking of persons of the Catholic Church of
Latin America and the Caribbean, formed the Latin American and Caribbean Clamor
Network of Migration, Refuge and Trafficking of Persons.

The Latin American and Caribbean Clamor Network, a clear reference to the biblical text of the
Book of Exodus (3:7-8), has as its objective to articulate the pastoral work that diverse
organizations of the Catholic Church in Latin America and the Caribbean perform in order that,
from the evangelizing mission of a church going outward to welcome, protect, promote and
integrate migrants, refugees, displaced persons and victims of trafficking of persons.

It articulates the pastoral work of the organizations of the Catholic Church in Latin America and
the Caribbean that welcomes, protects, promotes and integrates the migrants, displaced persons,
refugees and victims of trafficking, from the Spirituality of Communion, being witnesses of a
missionary Church, synodal, outward going and on the road with the impoverished and excluded.

It articulates from the Spirituality of Communion the work of the ecclesial organizations of Latin
America and the Caribbean, around common objectives and in coordination with organizations
of the civil society.

Actions:

e Planning work

e Organizing processes

e Map of the organizations and services

e Evaluating processes

e Fostering spaces of communion, spirituality, and pastoral care.



e Sharing experiences

e Creating alliances with other Church organisms

e C(Creating or strengthening strategic alliances with other religious confessions,
international organisms, institutions and organizations of civil society and governments

It strengthens the management of the knowledge of the integrating organizations, favoring spaces
for the reflection on experience, formation, and investigation.

Actions:

e Formation programs

e Spaces of reflection

e Systematizing experiences

e Generating lines of investigation

e Processes of discernment

e Ongoing ad critical analysis of reality

e Creating alliances with universities and other formative institutions

It participates in and coordinates spaces of consequences inside the Church and before the civil
society, the nation States and international organisms, for the construction of a culture of
meeting, fraternity and social friendship; and the guarantee of human rights of persons in the
situation of migration, refuge, displacement and trafficking.

Actions:

¢ Entering into the interior of the Church to animate migrating persons and those in forced
movement and victims of trafficking.

e Entering into public policies with Nation States and international organism.

e Demanding rights for migrants

e Taking positions on themes of interest for the life of persons in movement

e Lobby, brain storming, conflict resolution

e Participation in spaces of political incidence

e (Coordinating specific actions for lines of actions, with the integrators of the network

e Coordinating actions with different religious traditions, national and international
organizations.

As Church it reflects on the words left us by Pope Francis in his discourses when addressing
persons in human mobility, making this invitation: “towards an ever larger us” wanting to
indicate a clear horizon for our common way in this world. A call to walk together an ever larger
us, a recomposition of the human family, constructing together our future of justice and peace,
assuring that no one remains excluded.

Pope Francis said that today’s globalization has brought us the “globalization of indifference”
(Francis 2013), an expression that recurred in his documents and addresses, such as in Evangelii
Gaudium when he said that “Almost without being aware of it, we end up being incapable of



feeling compassion at the outcry of the poor, weeping for other people’s pain, and feeling a need
to help them, as though all this were someone else’s responsibility and not our own.”®

As Church by means of actions in common, we are called to transform the future of our societies
into a future “full of color” enriched by the diversity and the intercultural relations. For this
reason, we should learn today to live together, in harmony and peace.

S.Lives in transit: knowing and reflecting on the perspective of human mobility

Putting the emphasis on the synodal dimension permits the Church to rediscover its itinerant
nature, as the people of God on the road throughout history, pilgrim, we would say “immigrant,”
towards the Kingdom of heaven (cf. Lumen gentium 49). The reference relates to the Exodus,
which presents the people of Israel on their road towards the Promised Land: God goes before
and accompanies the way of his people and all his sons and daughters in any time and place.

Many immigrants experience God as a companion of the journey, guide and anchor of salvation.
They commend themselves to him before leaving and turn to God in situations of need. In Him
they seek consolation in moments of desperation. Thanks to Him, there are Good Samaritans on
the road.

God not only walks with his people, but also in his people, in the sense that God identifies with
the men and women on the way, especially with the poor, the marginalized, with the excluded,
with migrants and refugees, from an experience that is lived in the perspective of the mystery of
the Incarnation.

The encounter with migrants and refugees is also a meeting with Christ, because it is he who
calls at our door hungry, thirst, stranger, naked, sick and imprisoned, asking that we meet him
and help him. As is reflected in Matthew 25, “I was a stranger and you received me.” For this
reason, every meeting along the way, is an opportunity to meet the lord through the experience of
Faith and Hope, and is an opportunity charged with salvation.

In this sense, persons in human mobility are those who bring us to experience the way of hope,
from a movement outwards as missionaries in the world in the experience of the encounter,
overcoming prejudices, being part of the way of those who struggle to walk so that no one is lost,
to remind us that all of us, the People of God, are migrants on this earth, on the way towards the
“true Fatherland.”

The God who walks with us we find also in our brothers and sisters, especially in the most
vulnerable, since he brings us to experience a way of hope, that is hope to achieve happiness
beyond the frontiers that brings us to trust totally in God.

8 The citation comes from No. 54 —chapter of Evangelii Gaudium, the apostolic exhortation of Pope Francis
published in 2013.
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The migrants and refugees become ‘missionaries of hope” in the communities where they are
welcomed — affirms the DPIHD’-- contributing to revitalizing their faith and promoting
interreligious dialogue based on common values. These persons remind the Church of the
ultimate goal of our earthly pilgrimage, that is, reaching the future Homeland.

“Migrants, missionaries of hope” highlights the valor and perseverance of migrants and refugees,
who, in spite of difficulties, give witness to the hope in the future and confidence in God. The
hope of reaching a better life, beyond the frontiers, is a motor for their journey and their faith in
God, and makes us recognize anew the importance of welcoming, protecting, promoting and
integrating those who find themselves in the context of human mobility, recognizing their role as
bearers of hope and agents of positive change in our societies.

° Dicastery for Promoting Integral Human Development --
https://www.humandevelopment.va/en/news/2025/giornata-mondiale-del-migrante-e-del-rifugiato-2025.html
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ITIS 1"

I carry my land in my memory,
In my heart the sound of the rivers.
I bring on my skin, carved my story,
Traveling by roads
distant and cold.

I am a mother who migrates
and crosses frontiers.
I carry in my womb seeds
of hope.

Where I step palm trees sprout,
I am a root that flourishes
with perseverance.

I am a traveler and my
soul expands,
Wherever I go learning to love.

I am the road, I am the beach
with great waves,
I am the sun that warms the sand of the sea.
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10 poet: Tamia Pacheco “Entre tierras poemas sin fronteras” [Among Poems without Frontiers] CSEM 2025
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